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Abstract

Islam as the most blessed religion of Allah swt (surah al-Imran
verse 19), is also the proof of Islam's most perfect religion,
perfected. Islam also regulates how the concept of education, both
within the family and outside the family. This study aims to
determine the hadith of the Prophet Muhammad PBUH relating to
the responsibility and law of educating his wife and children in the
household with religious education. This reason needs to be
discussed, many in the community of husbands (parents) who
neglect the obligations and responsibilities of educating family
members, so that not a few households run aground in the middle
of the road or at least broken home throughout life.

This research is a literary model with primary sources of hadith
book (al-tis'ah pole), and secondary data from the literature
relating to this research. The result is that in the book of poles al-
tis'ah according to the traditions of the Prophet Muhammad PBUH
there are approximately 69 traditions related to the responsibility
of educating his wife and children, of the 69 traditions, two
traditions are discussed in detail (Tirmizi narration No. 2577 and
Muslim No 2137, because these two traditions summarize the
meaning of 67 other traditions, it can be concluded that educating
wives and children for their husbands (fathers) the law is fardhu
ain or obligatory for the head of the family as a form of
responsibility to provide inner support (religious knowledge) to
family members (wife and children) in the 69 traditions contain the
command sentence "teach or educate”, then in the method of
jurisprudence "al-ashlu fil amri lil wujub” the meaning of the
origin of each command is mandatory. "Therefore a wife or child
has the right to sue her husband (father) to educate religion as an
obligation in Islamic law.
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INTRODUCTION

Islam is a religion that perfectly covers all aspects of human life, this is in
accordance with the Quranic book of Islam which is the perfect book of the
previous religious books, also revealed to the Prophet and the most perfect
Prophet. Surah al-Maidah verse 3 alludes to this, which means: On this day | have
perfected for you your religion, and have given Me My favor, and the Ku-ridhai
Islam has become your religion.

Islam as the religion most favored by Allah Almighty (Al-Imran: 19;
Religion of the Republic of Indonesia, 2015: 78), is also evidence of the most
perfect religion of Islam, in that perfection Islam also regulates the concept of
education, both within the family and outside the family. Simply put, the
argument that Islam (al-Qur'an) carries educational values, can be seen in the first
revelation down, namely surah al-Alaq verse 1-5.2 The verse indicates the
importance of reading (learning), in other words closely related to education,
namely the learning process between angels and the Prophet Muhammad. If
examined the meaning one by one five verses above, that the learning process is
the introduction of oneself with the creator, namely Allah Almighty.® Then the
nature of human weakness (stupid), evidenced by verses 4 and 5, that Allah
Almighty who provides knowledge about reading and how to understand the
universe through the teaching of Allah SWT from something that does not know
to know, through inspiration of mind and heart clarity (laduni science).*

Teaching and learning generally takes place in schools or formal
institutions, but actually the most formal institutions are families, as the first
organization for wives and children. Therefore the responsibility of educating his
wife and child is the obligation of the head of the family (husband / father), as

Allah explains in the Qur'an surah al-Tahrim verse 6 as follows:

! Departemen Agama RI, Al-Qur’an dan Terjemahanya, (Semarang: Toha Putra, 2015),
him. 157.

2 Departemen Agama RI, Al-Qur’an dan Terjemahanya, (Semarang: Toha Putra, 2015),
him. 1097.

% Quraish M. Shihab, Tafsir al-Misbah, (Jakarta: Lentera Hati, 2016), him. 392.

4 Nurhadi, (2018), Konsep Tanggung Jawab Suami Mendidik Istri Dan Anak Perspektif
Hadis Nabi Muhammad Saw Dalam Kutub Al-Tis’ ak (Tesis Program Magister Pasca Sarjana (PPs)
Prodi Pendidikan Agama Islam Universitas Islam Negeri Sultan Syarif Kasim Pekanbaru Riau).
Him. 5.
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Meaning: O ye who believe, take care of yourself and your family from
hell fire whose fuel is human and stone; keepers of angels who are rude,
violent, and do not disobey God for what He commands them and always
do what is commanded.®

Imam al-Syaukani quoted Ibn Jarir's words: "It is compulsory for us to
teach our wives and children in al-Islam (the religion of Islam), and teach the
goodness and adab of Islam (At-Tabari, t.th: 156-157 ; lbn Kasir, t.th: 412-413,;
al-Qadli, t.th: 253). In connection with the Surah Lugman, it is explained that the
responsibility of educating children is the obligation of parents®. The family which
is the first and foremost educational institution, is obliged to provide Islamic
religious education and take care of his wife and children from hellfire.’

While the hadith about the husband as the head of the household to
educate the wife among them, as quoted in the book of Tafsir Ibn Kathir, the
Messenger of Allah said:

Y 8 Oy Yy (8 s

Meaning: Your best is the best of his family (his wife). And | am the best
person among you towards my family (my wife) (HR. Ibn Majah).

Including the morality of the Prophet he was very well connected with his
wives. His face is always radiant, likes to joke and flirt with his wife, be gentle
with them and dilate them in terms of living and laughing with his wives. To the
point, he once invited yah Aisha Ummin the Believers to compete, to show his
love and affection towards him. "(lbn Kathir; 477; lon Majah, t. Th. 119).2

Wakhida Muafah (2013), “Cultivation of Religious Values (Study
Qualitative Family of Different Religious Couples in Doplang Village District

Bawen Semarang Regency 2012). Essay. Tarbiyah Department. Islamic Religious

5 Departemen Agama RI, Al-Qur’an dan Terjemahanya, (Semarang: Toha Putra, 2015),
him. 951.

6 Samad, A. Usman, Tanggung Jawab Orang Tua terhadap Pendidikan Anak dalam
Perspektif Islam (Jurnal STAI Al-Washliyah Banda Aceh, t.th), him. 113.

" Arifin, Muzayin, Pendidikan Islam dalam Arus Dinamika Masyarakat (Jakarta : PT.
Golden Terayon, 2011), him. 7.

8 lbnu Katsir, Tafsir Ibnu Katsir (Surabaya: PT bina ilmu, 2012), him. 447.
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Education Study Program. State Islamic High School Salatiga The results of his
research are First, parents have a role dominant in determining children’s religion.
Second, in instilling values Islamic religion in children, parents using different
religions several methods or methods such as paying attention to religious
developments children, remind, guide, familiarize, invite, teach and recommend.®
The above hadith is also narrated by al-Tirmizi (Al-Tirmizi, t.th: 399), al-
Darimi (Al-Darimi, t.th: 55) and Ibn Hibban. Tirmidhi's hadith is dishonored by
al-Albani (Al-Bani, t.th: 285). The above verses and hadith are very closely
related to the obligation of the kelauarga head to educate his family, both wife and
children. So that the obligation is attached as the obligation to provide income and
expenditure to the family (wife and child). The distance of the people from the
guidance of the Prophet and also the lack of knowledge of the religious head of
the household were the biggest causes of failure in the household to reach a happy
family and long for the pious / pious life. Through the verses and hadith above, so
in detail the traditions about the law educate the wife and children in the book of
the hadith of al-Tis'ah (sahih bukhari, muslim, abu daud, tirmizi, nasa'i, ibnu

majah, ahmad, malik and from).%°

THEORETICAL FRAMEWORK

The Concept of Responsibility of the Head of the Family
The responsibility of the husband as head of the family can be seen in the

verse AI-Qur'an surah an-Nisa verse 34 as follows:
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9 Wakhida Muafah,. 2013. Penanaman Nilai-nilai Agama (Studi Kualitatif Pada keluarga
Pasangan Beda Agama Di Desa Doplang Kecamatan Bawen Kabupaten Semarang Tahun 2012).
Jurusan Tarbiyah. Program Studi Pendidikan Agama Islam. Skripsi tidak diterbitkan, (Semarang:
Sekolah Tinggi Agama Islam Negeri Salatiga, 2013)

10 Nurhadi, (2018), Konsep Tanggung Jawab Suami Mendidik Istri Dan Anak Perspektif
Hadis Nabi Muhammad Saw Dalam Kutub Al-Tis ah (Tesis Program Magister Pasca Sarjana (PPs)
Prodi Pendidikan Agama Islam Universitas Islam Negeri Sultan Syarif Kasim Pekanbaru Riau).
Him. 5.
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Meaning: Men are leaders for women, because Allah has exaggerated a
portion of them (men) over others (women), and because they (men) spend
part of their wealth. therefore, a godly woman is one who obeys God and
takes care of herself when her husband is absent, because God has cared
for them. women whom you fear nusyuz, then advise them and separate
them in their beds, and beat them. Then if they obey you, then don't look
for a way to trouble it. Verily Allah is Most High, Most Great.!

According to the verse above, it is very clear the responsibility of men
(husbands) as the head of the household, including providing income to the family
(wife and child). To the wife, if the wife is lawless then educates her by advising
her, separating her bed and hitting her with affection. Overall this verse is very
closely related to the responsibility of educating the family (wife), this task is the
duty of the head of the family (husband).

The theory of family heads' responsibility in educating their family
members can be easily understood in surah at-Tahrim verse 6.> According to
Quraysh Shihab surah al-Tahrim verse 6 illustrates that da‘'wah and education
must start from home. The verse above though is redactionally directed at men
(father), but this does not mean that it is only directed at men. This verse refers to
women and men (mother and father), this means that both parents (mother and
father) are responsible for the children and their respective partners as each is
responsible for his behavior.®® According to Al-Maraghi, what is meant by
ahlikum in verse 6 of this at-Tahrim letter includes wives, children, slaves, both
men and women. Ahlikum is obliged to get education in the form of giving
knowledge about things that must be done in religion (Al-Maragi, t.th: 162).
Another verse is surah al-Lukman verses 12-19 as the authors mentioned at the
beginning of the discussion of the background of the problem. While the hadith
theory which shows the responsibility of the head of the family in educating

family members can be seen in the following hadith:
St A asly sTaNg a AT (B ey U235 61y SeWI5 age) 38 s oSS ey SIS JB
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1 Departemen Agama RI, Al-Qur’an dan Terjemahanya, (Semarang: Toha Putra, 2015),
him. 123.

12 Departemen Agama RI, Al-Qur’an dan Terjemahanya, (Semarang: Toha Putra, 2015),
him. 261.

13 Quraish M. Shihab, Tafsir al-Mishah, (Jakarta: Lentera Hati, 2016), him. 327.
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Meaning: Every one of you is a leader. And each of you will be held
accountable for those he leads. An Amir is a leader. A husband is also the leader
of his family (the Messenger of Allah said, which means: "The first time the case
that is accounted to someone on the Day of Judgment is his family (ie wife) and
children. They say, O our Lord, take our rights (responsibility answer) us from
this person, because in fact he did not teach us about our religious affairs. He fed
us in the form of food made from unclean produce, and we did not know. Then the
man was struck (tortured) because of looking for goods that were unclean, so
chipped the flesh, then brought to hell. ”(al-Hadith) (Al-Bantani, 2018). A woman
is also the leader of her husband's house and children. So each of you is a leader
and each of you will be held accountable for his lead (HR Bukhari No. 4801, 488,
2232, 2368, 2371, 2546, 4789, 4801, 6605; Muslim No. 3408; Tirmizi No. 1627,
Ahmad No. 4266, 4920, 5603, 5635, 5753) (The Prophet said: "Not utlah to Allah
in leading your wives, because they are the trustees who are beside you, whoever
does not order prayer to his wife and does not teach religion to him, then he has
betrayed Allah and His Messenger. "(al-Hadith) (Al- Bantani, 2018).

The word education according to etymology comes from the basic word
"educator”. By giving the prefix "pe" and the ending "right", it implies "actions"
(things, methods, etc. (Poerwadinata, 2015: 702). The term education originally
came from Greek, namely "paedagogie”, which means guidance given to children,
this term is then translated into English with “education” which means
development or guidance (Ramayaulis, 2016: 1). The meaning of education can be
seen in a special sense and broad understanding. In a special sense, education is
guidance given by adults to children who are not yet mature to reach maturity.

Furthermore, scientific experts put forward some definitions of education
as follows:

1) According to Hoogeveldyang quoted by Abu Ahmadi and Nur Ubhiyati,
educating is helping children so that the child will be able to complete his
life duties on his own responsibility.

2) According to S. Brojonegoro quoted by Abu Ahmadi and Nur Ubhiyati,

educating means giving demands to humans who are not yet mature in
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growth and development, until maturity is achieved in a spiritual and

physical sense (Ubiyati, 2011: 70).

The term education in the context of Islam has been widely known by
using various terms, such as al-Tarbiyah, al-Ta'lim and al-Ta'dib. Each of these
terms has different meanings and understandings, although in certain cases they
have similar meanings (Mujib, 2013: 127). The use of these three terms, moreover
the recitation is referenced based on the main sources of Islamic teachings (the
Qur'an and the Sunnah). In addition to providing a broad understanding of the
meaning of Islamic education substantially, the study through the Quran and
Sunnah will also provide philosophical meaning about how the essence of Islamic
education is (Nurhadi, 2018).

From the understanding of education above there are some basic principles
about education to be carried out: First, that education lasts a lifetime. Educational
efforts have been started since humans were born from the womb of their mothers,
until their age, as long as they are able to receive influence and can develop
themselves. A consequence of the concept of lifelong education is that education
is not synonymous with schooling. Education will take place within the family,
school and community. Second, that the responsibility of education is a shared
responsibility of all humans: parental responsibility, community responsibility,
and government responsibility. The government does not monopolize everything.
Together with family and society, the government makes every effort so that
education reaches its intended goals. Third, for human education is a must,
because with human education will have the ability and personality that develops,
which is called the whole human (Sadullah, 2013: 56).

Whereas the understanding of the family according to Hasan Langulung is
the first unit and the first institution in the community where the relationships
contained in it are mostly direct relations (Langgulung, 2015: 346). In the Qur'an
there are also several words that lead to "family”. Ahl al-Bait is called the
household family of the Messenger of Allah (al-Ahzab: 33). The small area is the
ahl al-Bait and the area extends can be seen in the plot of the distribution of
inheritance. Family needs to be guarded (At-tahrim: 6), Family is the potential to

create love and affection. According to Abu Zahra, family institutions include
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husbands, wives, children and their descendants, grandparents, siblings and their
children, and include brothers, grandparents, uncles and aunts and their children
(cousins) (NUrhadi , 2018).

The notion of family in Islam is the smallest community unit which is
limited by nasab (descendants) who live in an area that forms a community
structure in accordance with Islamic law, or in other terms, namely a family
structure and structure that lives in a system based on Islamic religion (Aziz, 2005
1 73).

From some of the terms above, it can be concluded that the notion of
family is a primary and natural educational institution. As the smallest
community, families have important and strategic meanings in building a wider
community of people. Therefore, a harmonious family life needs to be built on the
basis of a conducive system of interaction so that education can take place well
(Bahri, 2014: 3).

Abdurrahman Al-Nahlawi concluded that there are at least five family
goals in Islam, namely:

1) Establishing the Shari‘a of Allah in all household problems.

2) Realizing peace and psychological calm.

3) Realizing the sunnah of the Prophet.

4) Meet the love needs of children.

5) Maintaining the nature of the child so as not to make deviations, because
the image of the child he carries from birth is determined by his master

(Aziz: 74).

From the definition of the family above, it can be concluded that family
education is education that takes place in the family carried out by the head of the
family as a task and responsibility in educating his wife and children in the family
(Bahri: 2), or the transformation of behavior and attitudes in the group or the
smallest social unit in society. Because family is the first and foremost cultural
environment in instilling norms and developing various habits and behaviors that
are important for personal, family and community life. Teaching to children can
begin by teaching prayer and ordering it to be adjusted, as the hadith of the
Prophet:
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Meaning: Instruct your children to pray if they have reached the age of
seven, and if they have reached the age of ten, beat him if he does not carry it out,
and separate them in his bed (Narrated Abu Dawud No. 418).

While in general the income of both parents or the best gift from parents to
children is the teaching of science, as the hadith of the Prophet:

gSi&e;}.ﬁi&J:ﬁ\ﬁij\j‘j&JB

Meaning: "There is no giving of a father to his child which is more important than
good adab (akhlak)." (Narrated by Tirmizi No. 1875 and Ahmad No.
14856. Also in HR. Al-Hakim: 7679.
The above hadith indicates that education is everything to do, it is natural that if in
society there would be a lot of old oaring to send children to school, but
unfortunately most of the world science, they forget about the afterlife. The above
hadith indicates the responsibility of the head of the family in leading and guiding
(educating) family members (wives). In another hadith outside the Pole al-Tis'ah
the Messenger of Allah said, which means: "The first time a case that is
accountable to someone on the Day of Judgment is his family (ie wife) and his
children. They say, O our Lord, take our rights (responsibility) from this person,
because in fact he does not teach us about our religious affairs. He feeds us in the
form of food of unclean results, and we do not know. So the person was hit
(tortured) because he was looking for goods that were unclean, so that his flesh
was peeled off, then taken to hell (al-Hadith) (Al-Bantani, 2018; Nurhadi, 2018).

RESEARCH METHOD

This type of research is included in qualitative research, because the nature
of the data to be collected is qualitative (Meleong, 2011: 11; Suprayogo, 2012: 9;
Burhan, 2014: 31). Therefore research data is naturalist by using inductive logic
and reporting is descriptive (Nwawi, 2016: 67; Mulyan, 2015: 27). This study
focuses on library research (library research) or text studies (Putong, 2011: 29;
Sutopo, 2014: 17). So this study will focus more on studies of the text, and
include the type of qualitative research (Hamidi, 2014: 13; Muhajir, 2015: 17).
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Library research is done because the data sources, both primary (primary
resources) and supporters (secondary resources) are all text (Nazir, 2015: 58;
Suprayogo, el, 2012: 21). In this case the source is the book mausu'ah al-

Nabawiyah al-Hadith and their thematic (al-Mausu'ah digital sofwer).

RESULT AND DISCUSSION

Research of the author in the book mausu'ah al-hadis al-Nabawiyah, from
the perspective of the book of the hadith of al-Tis'ah. Then a hadith can be found
relating to the law of educating the wife and his children as many as 69 hadith in
the book, starting from the hadith of Bukhari to al-Darimi. See the table of mausu
‘as follows (Nurhadi, 2018):

History of Hadith Number of .
No (Mukhar) hadiths Nomor Hadis
. 65, 1448, 1449 1623, 1625
1 | Bukhari 7 5460, 6561
2 | Muslim 5 2029, 2030, 20312137, 3180
3 | Abu Daud 2 1547, 1628
4 | Tirmizi 4 755 756, 2577, 3012
5 | Nasa’i 5 2697, 2698, 2699, 2700, 2701
6 | Ibnu Majah 4 2009, 2910, 3046, 3065
1932, 2280, 2618, 3368,
3702, 4225 4590 4661
4755, 4777, 4782, 4827,
4842, 4907 5218, 5251
5749, 5871, 13846, 14461
7 | Ahmad 37 14945, 16101, 17973, 18198
10493, 19512, 19523, 19745,
10774, 22865, 22912, 23549,
24305, 24729 24745, 24867
24868
8 | Malik 1 643
9 | Al-Darimi 4 229, 290, 1778, 1836
Total 69

From the 69 hadith of the Prophet, the researcher can describe two
traditions which closely relate to the law and the obligations and responsibilities
of the head of the family to educate his wife and children, the hadith is as follows
(Nurhadi, 2018):
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Meaning: Having told us Abdullah bin Abdurrahman had told us
Abdullah bin Shalih had told us Mu'awiyah bin Shalih from Abdurrahman bin
Jubair bin Nufair from his father, Jubair bin Nufair of Abu Ad-Darda 'he said;
When we, together with the Messenger of Allah, he glanced up at the sky then
said; "This is the time for science to be removed from humans so that they cannot
know it at all”, then Ziyad bin Labid Al-Ansari asked; 'How has knowledge been
removed from us, even though we read the Qur'an? For God's sake, we will
definitely read it and read it to our wives and children. ' So he said: "How
unfortunate are you, O Ziyad, actually I consider you among those who are fagih
in Medina, this is the book of the Torah and the Gospels belonging to Jews and
Christians so is it beneficial for them?" Jubair said; Then | met Ubadah bin Ash-
Shamith, so | asked; 'Did you not hear something your brother said, Abu Ad-
Darda'? "So | told him what Abu Ad-Darda said. He says; 'Abu Ad-Darda’ is true,
if you will, surely 1 will tell you about the knowledge that will first be lifted from
man, namely Al-Khusyu ‘(khusyu’) almost you enter the jami mosque ‘but you
don't see a even in the person who is special *." Abu Isa said; 'This hadith is hasan

gharib. Mu'awiyah bin Shalih was a person who was according to the hadith
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experts, and we did not know of anyone who spoke of him except Yahya bin Sa'id
Al-Qathhan, and had been narrated from Mu'awiyah bin Shalih the hadith which
is meant by this, while some of the other narrators have narrated this hadith from
Abdurrahman bin Jubair bin Nufair from his father from Auf bin Malik from the
Prophet sallallaahu ‘'alaihi wasallam. "(Narrated by Tirmizi No. 2577
(Mubarakfuri, t. th. 21; terj. Yuswaji, 2016 : 245); Ahmad No. 22865; Al-Darimi
No. 290).

The above hadith gives a strong warning to the head of the family to
educate his wife and children about the Qur'an and its contents (Al-Sindi, 1428 H
/ 2008 M; al-Zein, 2016: al-Syaibani, 2017: 875). If this is not done by the heads
of the family, then the knowledge (al-Qur'an) will be appointed by Allah swt from
this world. Hadith Tirmizi No. 2577 above, confirmed by the hadith of the history
of al-Darimi No. 290, the two hadiths are mutually reinforcing, while the
historical hadith of Ahmad No. 22865 stands alone, but basically reinforces each
other. The third hadith of the above history is corroborated by the following
hadith:
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Meaning: Having told us Abu Bakr bin Abu Syaibah and Ishag bin

Ibrahim were all from Hatim he said, Abu Bakr said: Has told us Hatim bin
Isma'il Al-Madani from Ja'far bin Muhammad from his father he said; We came
to Jabir bin Abdullah’s house, then he asked us one by one, what were our names.
Until it's my turn, I mention my name is Muhammad bin Ali bin Husayn. Then he
opened the buttons of my top and bottom shirt. Then he put his palm between the
two milkmakers. At that time, | was young. Then he said, "Welcome O my
brother's child, ask what you want to ask.” So | asked him. He is blind. When the
prayer time arrived, he stood on a prayer mat which he always carried. Every
time the prayer mat was placed on his shoulder, the edge was always attached to
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it because of the small prayer mat. | asked him, "Explain to me how the
Messenger of Allah performed the Hajj." Then he spoke with his hand gesture
while holding nine of his fingers. He said; Nine years he settled in Medina, but he
had not yet made a pilgrimage. Then he informed that the tenth year he would go
on the pilgrimage. Because of this, people flocked to Medina, wanting to join
together the Messenger of Allah for charity like his deeds. Then we departed
together with him. When he arrived at Dzulhulaifah, Asma bint bint Humais gave
birth to his son, Muhammad bin Abu Bakar. He told him to ask the Messenger of
Allah what to do (because of giving birth). So he said: "Bathe and wear your
sanitary napkins. Then wear your Ihram clothes again." The Messenger of Allah
(may peace be upon him) prayed two prayers at the mosque of Dzulhulaifah, then
he climbed his camel named Qashwa. After arriving at Baida, | saw around me,
how many people accompanied him, who drove and who walked on both sides and
behind him. When it comes down to the Qur'an (revelation), where the Messenger
of Allah understood his point, which is as a guideline for charity that we must
practice. Then he shouted recitations of Talbiyah: "Labbaika Allahumma
Labbaika Labbaika Laa Shariika Laka Labbaika Innalhamda Wan Ni'mata Laka
Walmulku Laa Syariika Laka (I obey Your commands O Allah, | obey, | obey.
There are no partners for You, | obey orders - Thou, verily praise and favor are
thy property, even so the kingdom, there is no ally unto you, | obey thy
commands). " Then talbiyah also many people like talbiyah Nabi sallallaahu
‘alaihi wasallam. The Messenger of Allah did not forbid them to read it, even read
constantly. Our intention is only to do Hajj, and we don't know Umrah. After
arriving at Baitullah, he kissed one corner (hajar Aswad), then he laughed,
jogged three times and walked normally four times. Then he continued to go to
Magam. Ibrahim 'Alais Salam, then he read the verse: "Make Abraham the place
of prayer .." (Al-Bagarah: 125). Then he placed the station among them with
Baitullah. Meanwhile my father said that the Holy Prophet read in his prayer:
"Qul Huwallahu Ahadl ..." (Al-lkhlas: 1-4). And: "Qul Yaa Ayyuhal Kaafiruun ..."
(Al-Kafirun: 1-6). Then he returned to the corner of the Temple (Aswad beat) and
kissed him too. Then through the door, he went to Safa. After close to the hill

Shafa he read the verse: "Indeed Sa'i between Safa and Marwah included symbols

P-ISSN 2656-1549 and E-ISSN 2656-0712 g,(l%«q(r@:

http://jurnal.radenfatah.ac.id/index.php/pairf



| 242 Jurnal PAI Raden Falah
Vol. 1, No. 3 (Agustus 2019): 227-250

of the greatness of the Religion of Allah ..." (Al-Bagarah: 1589). Then he began to
carry out God's commands. So he climbed the shafa hill. After the Baitullah is
visible, then he faces the Qibla while monotheating Allah and glorifying Him. And
he read: "Laa llaaha llaallah Wahdahu Laa Syariika Lahu Lahul Mulku Wa
Lahul Hamdu Wa Huwa 'Alaa Kulli Syai'In Qadiir Laa Ilaaha Illallah Wahdahu
Anjaza Wa'dahu Wanashara' Abdahu Wahazamal Ahzaba Wahdah (No God has
the right to be worshiped other than Allah One, there is no partner for Him, His
kingdom, and all praise, while He is All-powerful over all things. No God has the
right to be worshiped other than Allah, the One who keeps His promises and helps
servants- His hamaba and destroy His own enemies. " Then he prayed. He said
the tahlil was repeated three times. Then he went down at Marwa. When he
reached the valley, he jogged. And after that, he headed for the hill of Marwa
while walking again. after arriving at Marwa hill, he did what he did on the hill of
Safa. When he ended his Sa'i on the hill of Marwa, he said: "If | have not done
what I have done, surely I will not bring it and make it Umrah." Then Suragah bin
Malik bin Ju'shum, "Yes, Rasulullah! Is it for this year or for ever? "The
Messenger of Allah extended the fingers of his other hand while saying:" Entering
Umrah in the Hajj. Enter Umrah into the Hajj, no! Even for ever. "Meanwhile Ali
came from Yemen carrying animals from the Prophet's sacrifice. He found Fatima
to be one of the people who died; he was dressed in dyed clothes and eyes. Ali
forbade him to do so. Fatima replied,” My own father told me to do this. "Ali said;
went to the Messenger of Allah to ask for a fatwa against the Fatima's actions. |
explained to him that | prevented him from doing so. He also said: "Fatima is
right.” Then he asked: "What do you read when you want to perform the Hajj?"
Ali said; : "O Allah, I intend to perform the Hajj as exemplified by Your Apostle.”
Then Ali asked, "But | brought sacrificial animals, how was that?" He replied:
"You do not let him know." Ja'far said; which was brought by Ali from Yemen and
which was brought by the Prophet there were one hundred, the pilgrims had
tahallul and shaved all, but the Prophet and those who brought him along with
him. When the Tarwiyah day (eight Dzulhijjah) arrived, they left for Mina to
perform the Hajj. The Messenger of Allah riding his vehicle. There he prayed the
midnight prayer, ‘Asr, Maghrib, Isha and Shubuh. Then he waited for a while until
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the sun rose; meanwhile he told people to go to Namirah to set up camp there.
Whereas the Quraysh thought that he would certainly stop at Masy'aril Haram (a
hill in Muzdalifah) as usually the ignorant people. But it turns out he just kept on
going to Arafat. Up to Namirah, he found tents had been erected by people. Then
he stopped to rest there. When the sun was leaning, he climbed his camel forward.
Until in the middle of the bee he made a speech: "Truly shed blood, robbed of
your neighbor's wealth is unlawful as it is forbidden to fight on this day, this
month, and in this country. Know, all that smells of Jahiliyah have been abolished
under my laws, including the ransom of the blood of Jahilijyah. The ransom of the
blood which 1 first abolished was the blood of Ibn Rabi‘'ah bin Harith which was
banned by Banu Sa'ad, then he was killed by Huzail. Likewise | have abolished
usury jahiliyah; Abbas bin Abdul Muthalib, I have completely abolished usury.
Then take care of yourself against women. You may take them as the trust of
Allah, and they are lawful for you by obeying the rules of Allah. After that, you
have their rights, that they do not allow other people occupied your desk, if they
violated, beat them in a way that was not harmful, instead they had ha k for you.
Namely a living and proper clothing. | inherit to you all a guideline, which if you
hold fast to it, namely the Qur'an. All of you will be asked about me, then how will
you answer? "They replied:" We testify that you have indeed delivered the
message, you have fulfilled your duty and have advised us. "Then he said while
raising his index finger up sky and pointing to the crowd: "Yes, Allah witness, O
Allah, witness, O Allah, witness." After that, he called the call to prayer then the
Qamat, then the midday prayer. Then gamat again and prayed Ashar without the
sunnah prayer between the two. After that, he continue the journey to the place of
arrival, until there, the Qashwa camel is stopped on a rocky place and the people
walking in front of him, he faces the Qibla, and always stays until sunset and the
red mega is gone. by riding Usamah behind him, while he himself was in control,
he pulled the reins of the Qashwa Camel, until his head h almost touch the saddle
pillow. He said with a gesture of his hand: "Gentlemen, calm down, calm down."”
Every time he arrived at the hill, he leaned a little camel rope, to make it easier
for him to climb. Arriving at Muzdalifah he prayed Maghrib and Isya™ with one

call to prayer and two gamats without the sunnah prayer between the two. Then
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he slept until dawn. After the time of Shubuh, he prayed Shubuh with one Adhan
and one gamat. Then he rode the Qaswa camel on the way to Mas'aril Haram.
Arriving there he faced the Qibla, prayed, takbir, tahlil and read the times of
tauhid. He stayed there until the sky was yellowish and departed before sunrise
while riding on Fadlal bin Abbas. Fadlal is a beautiful, white-haired man. When
he departed, departed as well as the people with him. Fadlal looked at them, then
his face was closed by the Messenger of Allah with his hand. But Fadlal turned in
another direction to see. The Messenger of Allah also closed his face with another
hand, so Fadlala turned his gaze to another place. Until in the middle of the
valley of Muhassir, the camel accelerated through the middle road which directly
penetrated into Jumratul Kubra. Arriving at Jumrah near a tree, he threw seven
gravels while reading takbir on each throw. Then he went to the sacrificial
slaughterhouse. There he slaughtered sixty-three sacrificial animals with his
hands and the rest were handed over to Ali to slaughter them, namely sacrificial
animals together with other members of the congregation. Then he told me to take
from each of the sacrificial animals a small piece, then told him to cook and then
he ate the meat and he drank the sauce. After that, he boarded his vehicle to
Baitullah for tawaf. He offered the midnight prayer in Mecca. After that, he went
to Banu Abdul Muttalib who was drawing a Zamzam well. He said to them: "O
Banu Abdul Muttalib, give us a drink. If the people will not get caught wrongly, of
course | will help you draw together.” Then they poured a bucket, and he drank
from it. And told us Umar bin Hafsh bin Ghiyats told us my father told us Ja'far
bin Muhammad told me my father he said; | went to Jabir bin Abdullah and asked
him about the pilgrimage of the Prophet sallallaahu 'alaihi wasallam. then he also
mentioned a hadith similar to the hadith of Hatim ibn Isma'il, and he added in it;
In the past people were told by Abu Sayyarah to climb the naked Himar. And
when the Messenger of Allah passed Muzdalifah in Mas'aril Haram, the Quraysh
did not hesitate for a moment that he would stop there and be his place of stay
later. But he passed by and did not stop until he arrived at Arafat and stopped
there (Narrated by Muslim No. 2137; Ibnu Majah No. 3065).

The Muslim hadith and ibnu majah above were confirmed by the hadith riawayt
Bukhari No. 65, 1623, 1625, 6561, 1448, 1449, 5460; Muslim No. 3180, 2029,
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2030, 2031, 2031; Abu Daud No. 1628, 1547; Tirmizi No. 3012, 755, 756; Nasa'i
No. 2697, 2698, 2699, 2700, 2701; Ibn Majah No. 3046, 2909, 2910; Ahmad No.
1932, 13846, 14461, 16101, 17973, 18198, 19493, 19512, 19523, 19745, 19774,
2280, 2618, 3368, 3702, 4225, 4590, 4661, 4755, 4777, 4782, 4827, 4782, 4827,
4842, 4907, 5218, 5251, 5749, 5871, 14945, 22912, 23549, 24305, 24729, 24745,
24867, 24868; Al-Darimi No. 229, 1836,1778; Malik No. 643).

The above hadith provides an understanding that at the beginning of the
hadith about a parent (Prophet) who taught kaifiat worship to his child (Fatimah
the daughter of the Prophet), because that child indeed asked to be taught,
meaning if the child asked parents to teach something (religion) , then the parents
must teach it, especially the matter of worship (Shari‘'a). Likewise in the end of the
hadith about the teaching of the husband (Ali bin Abi Talib) to his wife (Fatimah
bint Prophet), about religion, also about family, so that the wife does not include
other people in her house (maintaining her honor). Teaching if the wife violates
the command of the husband then admonish well, if necessary beaten with a blow
that is not hurtful and painful, that is as an educational blow (Al-Dimisqi, 1415 H
/1994 M; ter. Wawan Junaidi, 1423 H /2002 M; 173) . From the traditions about
the obligation of the husband to teach, guide or educate his wife and children, the
traditions indicate the obligation of the head of the household (family), namely the
husband (father) to educate his wife and children about the science of
monotheism, jurisprudence and morals (religious knowledge), then the law

educates his wife and legal child must be ain / fard ain for each family head.

CONCLUSION

The law of educating wives and children for the head of the family
according to the hadith of the Prophet Muhammad in the Pole Al-Tis'ah, from 69
traditions and two hadiths discussed (history of Tirmizi No. 2577 and Muslim No.
2137, it can be concluded that educating wives and children is fardhu ain or
obligatory for the head of the family as a form of responsibility to give an inner

income (religious knowledge) to family members (wife and child).
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