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ARTICLE INFO ABSTRACT

Keywords: This study aims to discuss how the interpretation of Al-Zamakhshary,
Interpretation; Ru'yatullah; a great scholar of the Mu'tazilah school, on how to see Allah contained
Tafsir Study in Qs. al-Qiyamah/75: 22-23 with reference to his tafsir Al-Kasysyaf.

Seeing is called by the term Ru'yatullah. Ru'yah comes from the word
4, — ¢ly— -l which means to see, to be sure, to suppose, and to
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INTRODUCTION

For Muslims, the Qur'an is the main source in all matters including matters of agidah (belief),
Shari'ah (law), morals (morals) and other issues (Nasir & Arif, 2021). Agidah is a firm belief in Allah
swt, His angels, His books, His messengers, the last day, and believing in good and bad destiny (Wage,
2016). This is what is known as the pillars of faith. Opinions about the Day of Judgment in the Quran
are very striking (Talib, 2022). The Quran has provided a very specific description of the views of the
Day of Judgment with regard to resurrection and calculation (hisab), reward and punishment
(Hadiyanto 7 Khumairoh, 2018).

Muslims live in this world with a perfect life. They see the view and are affected by it, sometimes
their hearts tremble, occasionally a feeling of fear creeps into the soul, at other times feeling calm and
stability (Sopiansyah, et al., 2021). Likewise with life in the afterlife, some people feel worried and
afraid of the lack of charity they have done while in the world because on that day all deeds will be
judged (Kosim, et al., 2018). And there is also a group of people who are happy, excited and radiant
because they will get the unbeatable and ultimate blessings that Allah swt has promised because of the
good deeds they have done while living in this world (Kusuma, 2023). Allah swt says ;

Avaliable Online At: http://jurnal.radenfatah.ac.id/index.php/Tadrib



https://doi.org/10.19109/tadrib.v10i1
http://jurnal.radenfatah.ac.id/index.php/Tadrib
mailto:khoirulfadly7@gmail.com
mailto:muhammadroihan@uinsu.ac.id
mailto:nuraisahsimamora@uinsu.ac.id
mailto:0441213013@uinsu.ac.id
https://creativecommons.org/licenses/by-nc-sa/4.0/
mailto:khoirulfadly7@gmail.com

Tadrib: Jurnal Pendidikan Agama Islam. Vol. 10, 1 (June 2024): 313-321 314 of 321

ESEHESIRESTLEST IS

“The faces (of the believers) on that Day will be radiant. It is to their Lord that they see." (Q.S.
Al-qiyamah: 22-23)

The above verse explains that there are faces on the Day of Judgment that are radiant, because
they will see the Creator (ru'yatullah), namely the faces of people who are not oblivious to the existence
of life after earthly life and they prepare themselves to face it (Rohman, 2022). There are many verses
in the Quran that explain this. However, the concept of ru'yatullah is still very difficult and difficult to
understand, so exploring it is needed, because there are also Quranic verses that contradict the verses
written above. (Subandj, et al., 2023). Like the word of God; ] )
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"He is unapproachable to the sight of the eye, but He sees all that is visible, and He is the All-
Seeing, the All-Knowing."(Q.S Al-An'am: 103).

The verse above gives an understanding of humans who cannot reach the essence of Allah swt's
substance and His nature with the naked eye or with the five senses as well as the intellect. Some argue
that Allah swt cannot be seen directly with the eyes either in this world or in the hereafter forever
(Subandi, et al., 2023).

The Mu'tazilahs rule that Allah swt cannot be seen even if it is in heaven, because it will make it
appear as if Allah swt is in heaven or Allah is located (Anggara, 2019). So that the Mu'tazilah imam,
Zamakhshary, said; who believes that Allah can be seen even in heaven, is a disbeliever, and has left
Islam (Mu'min, 2013). This understanding is contrary to the understanding adopted by the
Ahlussunnah Waljama'ah, which they argue that Allah swt can be seen with their eyes by the
inhabitants of heaven, for His servants who believe and do good deeds based on the words of Allah in
the Qur'an Surah Al-Qiyamah verses 22-23 (Farida, 2014).

Qadhi Abdul Jabbar who is also a Mu'tazilah figure in his tafsir Tanzihul Quran 'Anil Matha'in
says that Allah swt cannot be seen in the afterlife because Allah swt is not jism, he argues that the verse
contains majaz which means reward (Hamzah & Alif, 2023). While Al-Maraghi is a Qadariyah scholar,
Hasan Zaini quotes his opinion, he argues that "Humans are not able to see God with their eyes in this
world, but in the hereafter they can." So Al-Maraghi said the same as the opinion of the Samarkand
Maturidiyah school which is also included in the rational kalam group. Based on the explanation
above, we see that there are some scholars who argue that Allah swt can be seen directly with the eyes
in the afterlife. Some other scholars are of the opinion that Allah swt cannot be seen with the eyes
directly at any time, either in this world or in the hereafter. There are also those who say that in this
world we cannot see Allah but in the hereafter we can see Him.

As we know in the history of Islam, there have been recorded firqah-firqah (groups) within the
Muslim community itself, which sharply contradict each other's understanding which is difficult to
reconcile, let alone unite (Mibtadin, 2020). The difference in understanding is mentioned because the
Quran is the first reference for Muslims to support their madhabs. They look for arguments that
coincide with the views of their sect (Atabik, 2017). They interpret it according to their way of thinking
and desires and interpret verses that differ from the opinions of their sect so that they do not appear to
be opposite and contrary to their sect and beliefs (Rahman & Rahman, 2020). Then the difference in
understanding is also caused by the many verses in the Qur'an that when viewed at a glance (Mailasari,
2013). Even between one verse and another, there are many contradictions, which cannot occur in the
Quran (Kholiq, 2021).

The difference in interpretation between the group that rejects and the group that justifies the
ability to see Allah swt (ru'yatullah) with their eyes in the hereafter certainly provides a problem
(Nazahah & Sahidin, 2022). So that a very in-depth study is needed by tracking all verses of the Qur'an
relating to the issue, as well as the traditions relating to the ru'yatullah which function as bayyan
(explanatory) for the verses of the Qur'an (Rahman, 2019).

Tafsir means explaining, revealing and revealing the meaning of a word. The word is also used
to reveal something concrete (Muchammad, 2021). Tafsir can also be said to be the science used to
understand the book of Allah swt revealed to the Prophet Muhammad PBUH, explaining its meanings,
issuing its laws and gleaning the lessons contained therein based on linguistics, nahwu, sharaf, al-
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bayan science, usul al-Figh, al-Qira'ah, and requires knowledge of asbab an-nuzul and knowing nasil
wa al-Mansukhnya "(Adju & Imran, 2022).

One of the methods of interpretation and research to reveal the meaning in the Quran is the
thematic research method (maudhu'i). Even this thematic study has become a trend in the development
of modern and contemporary tafsir. As a consequence, a researcher will take a certain theme (maudhu')
on the verses of the Quran. This is based on the assumption that there are various themes or topics in
the Quran, both related to theology, gender, figh, ethics, social, education, politics, philosophy, art,
culture and so on. However, these themes are scattered in various verses and letters in the Quran. In
short, the maudhu'i method of interpretation is to choose one of the themes contained in the Quran,
then collect verses and letters related to the theme like collecting separate parts of the body, then
binding them together, thus forming a complete picture of the theme so that the verses of the Quran
will interpret each other.

So, the style of tafsir is the nuance or special nature that colors an interpretation and is one form
of intellectual expression of a person in understanding the Quran when he tries to explain the meaning
of the verses in the Quran. This means that a certain tendency of thought or idea dominates a work of
interpretation. The keyword lies in the dominant or not a thought or idea of a mufassir. This tendency
then surfaced in the medieval period.

In interpreting the Quran, a mufassir has his own style of work such as Lughawi, Ahkam,
Shufiy, Theology, Falsafi, Ilmi and others. As for one of the styles of thought of a mufassir is, the
Lughawi style. That is, interpretation carried out with a tendency or approach through linguistic
analysis. Interpretation of this model is usually characterized by a lot of word-by-word analysis (tahlil
al-lafzh), starting from the origin and form of vocabulary (mufradat), to studies related to grammar
(tool science). Such as reviews in the aspects of nahwu, sharf, then continued with qgira'at. It is not
uncommon for the mufassirs to also include Arabic verses as a basis and reference for interpreting the
Quran. Therefore, someone who wants to interpret the Quran with a linguistic approach (Lughawi)
must know the language used by the Quran, namely Arabic with all its intricacies, both related to
nahwu, balaghah and literature.

One of the books of interpretation that focuses on the study of the style of interpretation in terms
of language (lughawi) is Al-Kasysyaf composed by Imam Al-Zamakhshary, and as for one of the
studies that are often disputed by scholars on the interpretation of Al-Kasysyaf is that there are many
sentences that are ta'wil-kan when interpreting the Koran, especially those related to Ru'yatullah
(seeing God). Allah swt says in Q.S. Al-Qiyamah: 22-23.

(") (S ESIRIESE Y S

"The faces (of the believers) on that Day will be radiant. It is to their Lord that they look".

The above verse, Imam Al-Zamakhshary ta'wil-kan the word "nazhiratun" (seeing) is
interpreted as "al-intizhar" (waiting), so that the meaning of the verse above is waiting for rewards and
enjoyment from Allah swt and not being able to see the face (form) of Allah swt. Dan ta'wilized the
above verse with the same orientation as Zamakhshary, namely negating the possibility of seeing
Allah. Meanwhile, the scholars have agreed that those who believe and do righteous deeds will be able
to see Allah on the Day of Judgment, which is based on the Prophetic tradition. "Innakum Satarauna
Rabbakum Kama Tarauna Hadza". (Al-Bukhari, 2003) Indeed you will see your Lord as you see this
(full moon).

And the opinion of the majority of scholars is different from the opinion of Al-Zamkahsyary
who is a Mu'tazilah, who says that it is impossible for humans to see God, and he based his opinion in
his tafsir by quoting the verse in Q.S. Al-Am'am: 103.

"He is unapproachable to the sight of the eye, while He can see all visions and He is the Most

Subtle, the Most Meticulous”.

The above verse is used as a Shra'/naqli argument by Zamakhshary that Allah is impossible for
humans to see with their eyes, as he explains in his tafsir book entitled "al-Kasshaf 'an Haqaiq al-Tanzil
wa 'Uyun al-Aqawil fi Wujuh al-Ta'wil". He said "The vision (bashar) referred to in this verse is the
precious jewel that Allah placed in the vision, through which it can realize everything that can be seen,
that is, He cannot be seen by anyone in this world (Al-Zamakhshari, 2008). The essence of Himself
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cannot be reached by sight, because Allah is too High to be seen, and sight can only see things that are
directed or followed, such as bodies and all forms, while Allah is able to see everything that is seen to
encompass and reach its essence.

Ru'yatullah is seeing Allah through eye sight without a veil, this is stated, because on the Day of
Resurrection when the believers are resurrected and they will see Allah SWT directly with their eyes.
Some Muslims believe that the greatest favor and grace that believers get when they are in heaven is
to see the face of God (ru'yatullah) with their own eyes. The majority of the salaf and khalaf scholars
are of the opinion that there will be ru'yatullah in the Hereafter, and they rely on naqli evidence (the
Qur'an and Hadith).

Tafsir al-Kasshaf 'an Haqaiq al-Tanzil wa 'Uytin al-Aqawil fi Wujtih al-Ta'wil a famous book of
tafsir of many tafsir compiled by mulffasir bi al-ra'yi who is proficient in the field of language. Also a
work of Mu'tazilah scholars is Abu al-Qasim Mahmud bin 'Umar bin Muhammad bin 'Umar al-
Khawarizmy Al-Zamakhshary (W. 538 H). This interpretation is very influential in the scientific field
until now both those who agree with his theology and those who do not agree.

The author gives two characteristics to his tafsir; first, it is a Mu'tazilah tafsir. second, what this
tafsir has is: excellence in Arabic language value, both in terms of Qur'anic ijaz, balaghah and fasahah
(Mahmud, 2006). He also interpreted the verses of the Qur'an in accordance with his school of thought
and creed in a way that is known by experts, and named the Mu'tazilahs as religious brothers and the
main group that is safe and just.

On the other hand, the sciences that developed within the Muslim community during the
medieval period that were in direct contact with Islam were figh, kalam, Sufism, linguistics, literature
and philosophy. Because of the large number of people who are interested in the study of each
discipline that uses the knowledge base as a framework in understanding the Koran, as well as looking
for a basis that legitimizes its theories from the Koran, then emerged later tafsir fighi, tafsir i'tiqadi, Sufi
tafsir, tafsir ilmi, tafsir falsafi and others. Based on the above background, the researcher feels the need
to examine and study further and in depth about (seeing Allah) in a study.

METHODS

In terms of the aspect of the place, this type of research includes research on library materials
(Library Research). While when viewed in terms of the way and level of discussion of the problem, this
type of research is Destriptif research. Primary data sources, namely the author uses the book of tafsir
al-Kasysyaf as the main reference book material. As for secondary data sources, the author looks for
tafsir books that discuss about ru'yatullah, including tafsir Mafatihul Ghaib by Imam Fakhr al-Din al-
Razi, tafsir Ibn Kathir, and others. Tertiary data sources, namely the author uses the Big Indonesian
Dictionary (KBBI), Encyclopedia, Biography and others. In data collection techniques, researchers use
Documentation research, which is a qualitative data collection method by looking at or analyzing
documents. After that, the researcher held a discussion and analyzed it qualitatively through an
examination of the meaning and interpretation of the verses of ru'yatullah. This is done through the
Maudhu'i method, which is used to analyze data related to al-Zamakhshary's interpretation of
ru'yatullah in surah Al-Qiyamah verses 22-23.

FINDINGS AND DISCUSSION
1. Biography of Al-Zamakhshary and the Book of Tafsir Al-Kasysyaf

As written in the tafsir al-Kasysyaf, al-Zamakhshary's full name is 'Abd al-Qasim Mahmud
ibn Muhammad ibn 'Umar al-Zamakhshary. But there are also those who write Muhammad ibn
'Umar ibn Muhammad al-Khawarizmi al- Zamakhshary. He was born in Zamakhshary, a small town
in Khawarizm. On Wednesday 27 Rajab 467 AH or March 18, 1075 AD. He was born into a poor but
pious and religious family. Judging from the period, he was born during the reign of Sultan Jalal al-
Din Abi al-Fath Maliksyah with his vizier Nizam al-Mulk. This vizier was known as a person who
was active in scientific development and activities. He had a discussion group that was famously
advanced and always fully attended by scientists from various circles.
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Imam Al-Zamakhshary was very persistent in traveling. He often changed places, traveling
from one place to another. He went to Baghdad, Khurasan and Quds, and it is even said that he
composed the book of al-Kasysyaf there. He spent time and composed the book as long as the time
of Abu Bakr al-Siddiq or in other words for two years and several months. Kitab al-Kasysyaf was
composed at the end of his life, after he had experimented in tafsir, which experiment resulted in a
successful outcome, namely by trying to recite his tafsir to others. In this regard he said, "I have
recited the issues in surah al-Fatihah and some of the discussions in surah al-Baqarah.

According to the source of interpretation Most of the interpretations used by al- Zamakhshary
are more oriented to the ratio (ra'y), so the interpretation of al-Kasysyaf can be categorized on tafsir
bi al-ra'y, although in some interpretations it uses naql arguments (the Koran and hadith) as
supporting arguments for its opinion. The most important thing that encourages scholars to include
this interpretation in the group of tafsir bi al-ra'y is that the interpretation is very dominated by the
opinions and views of the group adopted by the mufassir.

Al-Zamakhshary uses the Muqarin method, which is interpretation in the form of interpreting
a group of verses that speak in a problem by comparing verses with verses or hadith, and by
highlighting certain aspects of difference between the objects being compared by including the
interpretations of other scholars of interpretation According to the breadth of explanation, al-
Zamakhshary uses the Tafshili method, which is interpretation of the Qur'an based on the sequence
of verses verse by verse, with a detailed but clear description. The style used in tafsir al-Kasysyaf is
Lawn Adabi wa I'tiqadi. Because he was a theologian as well as a Mu'tazilah figure and an Arabic
linguist covering his literature, nahwunya, balaghah.

2. Ru'yatullahu in Surah Al-Qiyamah Verses 22-23 in the View of Mufassir Al-Zamakhshary in
the Book of Tafsir al-Kasysyaf

EUHESIRR ST LSS

"The faces (of the Mu'min) on that Day will be radiant. It is to their Lord that they look."
Tafsir:
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Translation: "(beaming) hoping for the favor of Allah. (It is to their Lord that they look) This
is an object precedence, just as in the words "To your Lord is the return on that Day", "It is to your
Lord that you will be brought back on that Day", "It is to Allah that all affairs return". It is true that
they (the Mu'min) see everything without limit and without number when in the field of mahsar
when all of Allah's creatures are gathered. Mu'min people are able to see it all on that day because
they are people who feel secure, neither fear nor grieve. However, the specialization of the Mu'min
by seeing God if God can be seen is impossible. Thus, the meaning of the above verse must be
adjusted to the meaning commonly used in general, such as the words "I wait for So-and-so what he
does to me, meaning is antipasti and hope.

If you look at al-Zamakhshary's interpretation of the above verse, it appears that he overlooks
the meaning of the word "nazirah" (looking), the word is interpreted with "al-raja™ (waiting, hope)
which means the meaning "intazara ila ni'matillah” (waiting for God's favor). According to al-
Zamakhshary in verse 23 of Surah al-Qiyamah means taqdim al-maful (prioritizing the object) so
that the meaning "Looking at his Lord" shows the meaning of specialization. So the object of vision
is specific "only to Allah they look". However, according to him, the specific meaning of "seeing only
Allah" is impossible, because all creatures gathered in the field of mahsar at that time, and all Mu'min
at that time saw their Lord. So to interpret nazirah with "seeing" is something impossible. Hence, al-
Zamakhshary argues that specialization must be interpreted with other appropriate and relevant
meanings.
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From the interpretation of al-Zamakhshary above, it can be concluded that it is impossible to
be able to see Allah in the world with our eyes, this is as explained in the verse above, that those who
will not believe unless they can see Allah clearly. So his request is that Allah sends punishment to
them by being struck by thunder. According to him, if indeed Allah can be seen in the world clearly,
then why did Allah punish them (Ahl al-Kitab) by being struck by lightning. Of course this is due to
the injustice of their actions by asking that Allah be shown to them clearly. In other words, if the
request was allowed to see Allah clearly, then surely Allah would not have punished them.

According to al-Zamakhshary, there are levels to major sins, namely there are major sins that
if committed will lead to the position of disbelief, such as likening Allah to creatures and attributing
to Allah injustice. There are also major sins that are lower in level. The perpetrator is not a disbeliever
but is called a fasiq. Therefore fasiq is a position between faith and kufr. Thus, a container has been
presented or at the concept level to see the nash argument regarding the position between the
positions of faith and kufr al - manzilah bayna al - manzilatayn.

3. Scholars' Views on the Interpretation of Surah Al-Qiyamah verses 22-23 About Ru'yatullah
According to Imam Ibn Kathir, the interpretation of Q.S. Al-Qiyamah verses 22-23, "The faces
on the Day of Resurrection will be radiant," is taken from the word nadhirah which means good,
happy, bright, joyful. "To their Lord they look". That is, they see Allah swt openly. As narrated by
Imam Bukhari: "Indeed, on the Day of Resurrection you will see your Lord openly" (Katsir, 2015).

M. Quraish Shihab explains that Q.S. Al-Qiyamah verses 22-23, this explains that there is a
group of people whose faces are radiant on the Day of Judgment, namely faces that are never
oblivious to life in the hereafter and they prepare themselves to face it. The precedence of the phrase
Ila Rabbiha (to their Lord) is to limit the vision to Allah swt. It is as if they look no further than Him.
The word Nadhirah is understood by some scholars of Ahlusssunnah to mean seeing with the eyes.
While the Mu'tazilah school understands it by waiting and waiting (Shihab, 2002). Meanwhile
(Zuhaili, 2014) explains that Q.S. Al-Qiyamah verses 22-23 gives a description of the faces of believers
in heaven are beautiful, bright, radiant, and joyful. They see their Lord clearly, while the faces of
sinners are the opposite.

According to Ibn Qayyim, this verse is a very clear proof that Allah swt on the Day of
Judgment can be seen with the eyes. There are 3 indications in the verse, namely: First, leaning the
word nazhar (see) to the word face, where indeed the face itself is an organ of the body that is used
to witness phenomena. Second, using the letter Ila which in Arabic can be used to express the view
carried out by the eye organ. Thirdly, there is no qarinah (information that can divert understanding)
in the sentence structure that shows that what is meant is not seeing in the true sense (Qayyim, 2004).
Regarding the issue of ru'yatullah, Ibn al-Qayyim argues using aqli arguments and his explanation
is that ru'yat is a matter of wujudi (something that is certain of its existence) related to something
that exists. The thing that has the most right to be seen is the most perfect thing. Therefore, Allah swt
is the most entitled to be seen than others, because His form is the most perfect of all existing forms.
Talking about looking at something, sometimes there is a little distraction in the process of looking
at it. The disturbance is sometimes because the object to be seen is always vague but sometimes the
person who sees it is weak or has a defect, while Allah swt is the clearest form of all the forms that
exist in this universe.

Al-Azhari commented on Mujahid who interpreted nazhiratun (seeing) in Q.S. Al-Qiyamah:
22-23, with nazhara (waiting), "Mujahid is wrong because the phrase nazhara ila kadza is not
interpreted as waiting. People saying nazhartu ila fulan is nothing but the sight of the eyes. If they
wanted to mean waiting, they should have said nazhartuhu." Imam As-Syaukani, in his great
commentary Fathul Qadir, says: "The faces are looking at their creator, the owner of their affairs."
He took this view on the basis of the saheeh, mutawatir hadiths that say that the servants will see
their Lord on the Day of Resurrection as they see the full moon.

Here, (Ash-Shiddieqy, 2000) states that for believers who are sincere, sincere, and pleased with
their god in worship without expecting anything in return other than grace and mercy from God,
they will be able to see Allah swt in the Hereafter. He based this statement on the proof of the Qur'an
Qs. al-Qiyamah verses 22-23.
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As for Al-Razi in interpreting the verses of ru'yatullah believes that later in Heaven / the
afterlife believers can see their God. As for seeing Allah in the world, it can happen. However, due
to the weakness of the potential of human vision, God cannot be seen. While from the aspect of
method, al-Zamakhshary uses the ta'wil method, emphasizing on the aspect of language, balaghah,
grammatical Arabic. As for al-Razi, he weakens the Mu'tazilah opinion by proposing aqgliyah and
naqliyah arguments. Many explain various opinions, such as scholars of interpretation, Mu'tazilah,
language, Ahlu al-Sunnah. Tends to the falsafi and i'tiqadi style in his interpretation.

CONCLUSION

Seeing Allah is called Ru'yahtullah. Ru'yah comes from the word &, — i, — 2 — sl which
means seeing, convincing, estimating, and supposing. The word Ru'yah can also be interpreted as
"Annazar bil aini au bil- qalbi" (seeing Allah with the eyes or with the heart). The scholars of kalam
differ on this issue of ru'yatullah. The Ahl as-sunnah wa al-jamaah believe that believers can see
Allah in heaven. The Mu'tazilah believe that Allah cannot be seen, either in this world or in the
hereafter. Meanwhile, the Wahhabi Salafists have almost the same belief as al-Ash'ari, namely
believing that believers will be able to see Allah on the Day of Judgment.

The mufassirin also differ in their views on ru'yatullah. Imam ibn Katsir is of the opinion that
the mu'min will see their Lord on the Day of Judgment, just as they see the moon on a full moon
night. His opinion can be seen in his tafsir when interpreting Qs. al-Qiyamah/75: 22-23. Likewise,
Imam al-Maraghi agrees with Ibn Katsir, in his book explained that: the faces of those who believe
and sincerely come on the Day of Resurrection with a brilliant face again beautiful, you see his face
radiant and full of pleasure. you see God with your eyes without any veil. The majority of scholars
said that what is meant by this, as reported in the saheeh hadith, is that they will see their Lord on
the Day of Resurrection as they see the moon on a full night.

REFERENCES

Abu Qasim Mahmud Ibn Umar ibn Muhammad Ibn Umar al-Zamakhsyary. (2008). Tafsir al-
Kasysyaf ‘an Haqaiqi al-Tanzil wa ‘Uyunu al-Aqawi Fi Wujuh al-Ta’'wil Jilid II, Beirut: Daar
al-Fikri.

Adju, A. M., Imran, M. (2022). Keragaman Manusia Dalam Tafsir An-Nur Karya Hasbie Ash-
Shiddieqiy. Al-Mustafid: Jurnal of Quran and Hadith Studies, 1(2) 49-62

Anggara, D. R. A. (2019). Ru'yatu Allah Perspektif Mu'tazilah dan Ahl al-Sunnah Wa al-Jama’ah
(Studi Komparatif Tafsir al-Kassyaf Karya alZamakhsyary dan Mafatih} al-Ghayb Karya al-
Rézi). Jurnal Studia Quranika. 3(2), 111-132

Ash-Shiddiqiey, M. H. (2000). Tafsir Al-Qur’anul Majid An-Nuur jilid 5. Semarang: PT Pustaka Rizki
Putra.

Atabik, A. (2017). Pengaruh Mazhab Mufassir Terhadap Perbedaan Penafsiran. Journal of Islamic
Studies and Humanities, 2(1), 55-77.

Az-Zuhaili, W. (2014). Tafsir Al-Munir, juz 29. Terjemahan Abu Hay Al-Kattani, dkk. Jakarta: Gema
Insan.

Farida, U. (2014). Membincang Kembali Ahlussunnah Wa Al-Jamaah: Pemaknaan dan Ajarannya
dalam Perspektif Mutakallimin. Fikrah, 2(1), 41-56.

Fauzi, M., Lestari, A. R. S., & Ali, M. (2023, December). Pengaruh Berwudhu Terhadap Konsentrasi

Belajar Siswa. In International Education Conference (IEC) FITK (Vol. 2, No. 1, pp. 108-122).

Hadiyanto, A., Khumaitoh, U. (2018). Makna Simbolik Ayat-Ayat tentang Kiamat dan Kebangkitan
dalam Alquran. Hayula:Indonesian Journal of Multidisciplinary Islamic Studies, 2(2), 187-212

Hamzah, I., Alif, M. (2023). Maqgashid Syar 'Ah Prespektif Mutazilah: Tela'ah Penafsiran Al Qadi
Abdul Jabbar Dalam Tanzih Al-Quran 'An Al-Mataha'in. Minaret Journal Of Religious Studies,
1(02), 18-33

Katsir, I. (2015). Tafsir Ibnu Katsir, Jilid 9. Terjemahan Arif Rahman Hakim, Jawa tengah: Insan
Kamil

Khoirul Fadly Shb, Muhammad Roihan Nasution, Nuraisah Simamora,, Cokro Malik Sitanggang / Shaykh Al-Zamakhshary's
Interpretation of Ru"yatullah (Study of Interpretation of Al-Qur’an Surah Al-Qiyamah Verses 22-23 in Kitab Al-Kasysyaf)



Tadrib: Jurnal Pendidikan Agama Islam. Vol. 10, 1 (June 2024): 313-321 320 of 321

Katsir, I. (2015). Tafsir Ibnu Katsir, Jilid 9. Terjemahan Arif Rahman Hakim, Jawa tengah: Insan
Kamil

Kholig, A. (2021) Kontradiksi Ayat Dalam Al-Qur’an (Studi Kritis atas Analysist Methodological
Comp. Al-Dhikra: Jurnal Studi Quran dan Hadis, 3(1), 39-54

Kosim, A., Nur, T., Wahab, T. F., Wahya. (2018). Konsepsi Makna Hari Kiamat Dalam Tafsir Alquran.
Al-Bayan: Jurnal Studi Al-Qur*“an dan Tafsir 3(2), 119-129.

Kusuma, A. R. (2023). Konsep Kebahagiaan menurut Ibnu Sina. Jurnal Penelitian Medan Agama,
14(01), 35-50.

Mahmud, M. A. H. (2006). Metodologi Tafsir terj Faisal Saleh dan Syahdianor. Jakarta: Raja Grafindo
Persada.

Mailasari, D. U., (2013). Pengaruh Ideologi Dalam Penafsiran. Hermeneutik, 7(1), 53-58.

Mibtadin. (2020). Firqah Dalam Islam: Pergeseran Nalar Politik ke Sistem Teologi. Mamba'ul “Ulum,
16(1), 14-30

Mu'min, M. (2013). PANDANGAN IMAM AZ-ZAMAKHSYARY TENTANG KALAM ALLAH
(AL-QUR’AN) Fikrah, 1(2), 365-386.

Muchammad, A. (2021). Tafsir: Pengertian, Dasar, dan Urgensinya. SCHOLASTICA: Jurnal
Pendidikan Dan Kebudayaan, 3(2), 89-111.

Muhammad bin Ismail al-Bukhari. (2003). Shahih Bukhari Jilid I. Beirut: Dar Tuq an-Najah.

Nasir, M. F A., Arif, M. (2021). Sumbangan Studi Alquran Bagi Keilmuan Islam Dan Pendidikan.
Basha'ir. Jurnal Studi Alquran dan Tafsir, 1(1): 1-8

Nazahah, I, Sahidin, A. (2022). Pro-Kontra Kemungkinan Melihat Allah (Ru’yatullah) Di Akhirat
Dengan Mata Kepala. Al-Jabiri: Jurnal Ilmiah Studi Islam, 1(2), 111.

Qayyim, I. (2004). Berbicara Tentang Tuhan. Terjemahan M. Romli dan henri. Kampong Melayu
Kecil: Mustaqim, 2004.

Rahman, H. (2019). Amin Al-Khuli, Pendekatan Kritik Sastra Terhadap Al-Quran. Al-Irfan, 1(1), 94-
120.

Rahman, O., Rahman, M. G., (2020) Tafsir Ideologi..... Tafsir Ideologi: Bias Idiologi dalam Tafsir
Teologi Sunni, Muktazilah, dan Syiah. As-Syams: Journal Hukum Islam, 1(2), 154-196.

Rohman, A. (2022). Wacana Melihat Allah Dalam Tafsir Teologis (Studi Komparatif Tafsir Az-
Zamakhsyari, Ibn Katsir Dan Asysyaukani). Jurnal Asy-Syukriyyah, 23(1), 54-74.

Shihab, M. Q. (2002). Tafsir Al-Misbah, Vol 13 Jakarta: Lentera hati.

Shihab, M. Q. (2002). Tafsir Al-Misbah, Vol 14 Jakarta: Lentera hati.

Sopiansyah, D., Ahmad, E. Q. N., & Suhartini, A. (2021). Kehidupan Dunia dan Akhirat Dalam

Perspektif Pendidikan Islam. As-Syar’i: Jurnal Bimbingan & Konseling Keluarga, 3(1), 134-149.
Subandi, W. Rahman, P., Hayat, M. A. N. (2023). Konsep Ru’yatullah dalam Perspektif Al Qur'an

(Studi Komparatif Tafsir An Nur Karya Muhammad Hasbi Ash-Shiddieqy dan Tafsir Al

Kasysyaf Karya Al Zamakhsyari). AL-IKLIL: Jurnal Dirasah Al-Qur’an dan Tafsir, 1(1), 22-36

Syarnubi, S., & Fahiroh, S. (2024). Shame Compensation in Islamic and Psychological
Perspectives. Tadrib: Jurnal Pendidikan Agama Islam, 10(1), 12-31.

Syarnubi, S., Efriani, A., Pranita, S., Zulhijra, Z., Anggara, B., Alimron, A, ... & Rohmadji, R. (2024,
April). An analysis of student errors in solving HOTS mathematics problems based on the
newman procedure. In AIP Conference Proceedings (Vol. 3058, No. 1). AIP Publishing.

Syarnubi, S., Mansir, F., Purnomo, M. E., Harto, K., & Hawi, A. (2021). Implementing Character
Education in Madrasah. Jurnal Pendidikan Islam, 7(1), 77-94.

Syarnubi. (2024). Filsafat Pendidikan Islam Suatu Pengantar Untuk Memahami Filsafat Pendidikan Islam
Lebih Awal (S. Fahiroh, Y. Oktarima, & N. Soraya, eds.). Palembang: Anugrah Jaya.

Syarnubi, S., Alimron, A., & Muhammad, F. (2022). Model Pendidikan Karakter di Perguruan
Tinggi. Palembang: CV. Insan Cendekia Palembang.

Syarnubi, S., Syarifuddin, A., & Sukirman, S. (2023). Curriculum Design for the Islamic Religious
Education Study Program in the Era of the Industrial Revolution 4.0. Al-Ishlah: Jurnal
Pendidikan, 15(4), 6333-6341.

Khoirul Fadly Shb, Muhammad Roihan Nasution, Nuraisah Simamora,, Cokro Malik Sitanggang / Shaykh Al-Zamakhshary's
Interpretation of Ru"yatullah (Study of Interpretation of Al-Qur’an Surah Al-Qiyamah Verses 22-23 in Kitab Al-Kasysyaf)



Tadrib: Jurnal Pendidikan Agama Islam. Vol. 10, 1 (June 2024): 313-321 321 of 321

Syarnubi, S. (2023). Hakikat Evaluasi dalam Pendidikan Islam. Jurnal PAI Raden Fatah, 5(2), 468-486.

Syarnubi, S. (2019). Profesionalisme Guru Pendidikan Agama Islam dalam Membentuk Religiusitas
Siswa Kelas IV di SDN 2 Pengarayan. Tadrib, 5(1), 87-103.

Syarnubi, S. (2019). Guru yang bermoral dalam konteks sosial, budaya, ekonomi, hukum dan agama
(Kajian terhadap UU No 14 Tahun 2005 Tentang Guru Dan Dosen). Jurnal PAI Raden
Fatah, 1(1), 21-40.

Syarnubi, S. (2020). Pendidikan Karakter pada Madrasah Aliyah Negeri 3 Palembang. PhD diss., UIN
Reden Fatah Palembang.

Syarnubi, S. (2016). Manajemen Konflik Dalam Pendidikan Islam dan Problematikanya: Studi Kasus
di Fakultas Dakwah UIN-SUKA Yogyakarta. Tadrib, 2(1), 151-178.

Syarnubi, S., Fauzi, M., Anggara, B., Fahiroh, S., Mulya, A. N., Ramelia, D, ... & Ulvya, 1. (2023,
August). Peran Guru Pendidikan Agama Islam dalam Menanamkan Nilai-Nilai Moderasi
Beragama. In International Education Conference (IEC) FITK (Vol. 1, No. 1, pp. 112-117).

Syarnubi, S. (2022). Penerapan Paradigma Integrasi-Interkoneksi dalam Peningkatan Mutu
Lulusan. Jurnal PAI Raden Fatah, 4(4), 375-395.

Thalib, M. D. (2022). Konsep Iman, Akal Dan Wahyu Dalam Al-Qur’an. Al-Ishlah Jurnal Pendidikan
Islam, 20(1), 9-29

Wage. (2016). Agidah Dan Budaya: Upaya Melihat Korelasi Agama Atau Budaya Dalam

Masyarakat. Fikri, 1(2), 335-360.

Khoirul Fadly Shb, Muhammad Roihan Nasution, Nuraisah Simamora,, Cokro Malik Sitanggang / Shaykh Al-Zamakhshary's
Interpretation of Ru"yatullah (Study of Interpretation of Al-Qur’an Surah Al-Qiyamah Verses 22-23 in Kitab Al-Kasysyaf)



