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INTRODUCTION

Many Muslims understand and realize that the first time the Qur'an was revealed was with
various readings (Qira'at) (Sunarsa, 2014). So the difference in reading (Qira'at) is a natural law of
Sunnatullah and also as a sign of evidence of the mercy of Allah SWT to His servants (Misnawati,
2014). Because reading the Qur'an is an order that must be followed and obeyed (Syarnubi.S., 2024).
So it is only natural that the people of the Prophet Muhammad SAW come from various tribes, tribes,
even nations, where each nation has a variety of languages and has different dialects, so that from
here there are differences in reading (Qira'at) (Harahap, 2021). This is due to the many languages
and various dialects that can change the way of speaking so that they can choose readings that adjust
to their respective dialects (Widayati, 2022).

It can be understood that Qira'at or the Science of Qira'at is the science in which it discusses
how to read the sentences of the Qur'an and their differences according to the readings narrated by
the Imams of Qurra' which originated from the Prophet Muhammad (Hasan, 2020). In addition, from
some of the above definitions, it has been explained that what is meant by Qira'at is the diversity of
madhhabs in reading the Qur'an that has been agreed upon by [jma' which is attributed to the Imams
of Qurra' (Mustofa, 2022). In practice, the term Qira'at is then used as a term that is only limited to
matters that are related to the Qur'an (Amin, A., Alwi, 2019). Now, the term has developed into one
of the many branches of the Qur'anic sciences (Munjin, 2019). So it is very common if the term is used
with the term Qira'at science. In its understanding, the word Qiraat is the jama' form of the word
Qira'ah (Qa, Ra and A), which can produce the words Qur'an and Qiraa'atan (Latif, 2013). However,
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if you look at the original meaning, that the meaning of Qira'at also has another meaning, namely
“collecting” and “gathering” (Husna, N., Setiyawan, 2021). It means collecting either letters or words
that are one with the other in a speech so that it is neatly arranged (Syarnubi, S., Alimron, A., &
Muhammad, 2022). With the science of Qira'at, someone will know how to say the words in the
Qur'an and how to read them, whether it is the reading agreed upon by the scholars of Qira'at or the
one in which there are differences (Khilaf) (B., 2019). Qira'at can attribute every recitation he reads
to one of the imams who narrated it (Fauzi, M., Lestari, A.R.S., & Ali, 2023).

The science of Qira'at is a science that is one of the Qur'anic Sciences which many people still
do not know (Zaini, M. Azharani, 2021). Not only among the laity who feel unfamiliar with this
science of Qira'at, but even among Islamic scholars and figures, where there are still a few of them
who are still groping about the Science of Qira'at (Irham, 2020). Therefore, in this discussion it is
necessary to state the definition of the science of 'Qira'at. Regarding the requirements regarding the
acceptability of gira'at, it can be concluded, that there are 3 conditions for the validity of gira'at,
which include: First, that Qira'at must be in accordance with the rules of the Arabic language, second,
gira'at must be in accordance with the Ottoman Rasm, and third, gira'at must meet mutawattir
standards.

Furthermore, when entering the era of its development, that Qira'at faces a very serious problem
and needs to be addressed, this is because it is based on a hadith of the Prophet SAW which explains
about the Qur'an, namely, that the Qur'an was revealed with seven letters (Sab'atu Ahruf) (Nengsih,
2020). However, regarding this sentence, scholars differ in opinion, some argue that the meaning of
Sab'atu Ahruf is seven kinds of language (Adiah, H., Yanti, R. A., 2020). Then in another opinion
says that Sab'atu Ahruf is seven laws such as commands, prohibitions, halal, haram, muhkan,
mutasyabih, and Amtsal. And there are also those who say that Sab'atu Ahruf is a variety of
recitations (Syarnubi, 2019b).

From the above problems, this research will discuss an explanation of the variety of gira'at in
the Qur'an which is limited to Surah Al-Fatihah with the reading of ten qgira'at or gira'at asyrah
shughra and asyrah kubra. So to be more in-depth about this explanation, it will be discussed in this
study, namely what is meant by qgira'at asyrah shughra and asyrah kubra? And how the variety of
gira'at contained in Surah Al-Fatihah.

METHODS

“In this study, the approach used is to use qualitative research”. In addition, in examining this
study the author uses the type of literature research or (Library Riserch) (Syarnubi et al., 2023). and
the next stage is in carrying out the preparation of the source data of this research including the
results of various books, journals and books of books related to the topic discussed, then analyzing
and describing critically into written language from data that has been obtained either from books,
journals or the like. (Syarnubi, S, Mansir F., Purnom, M.E., Harto, K., & Hawi, 2021).

FINDINGS AND DISCUSSION
1. Conditions of Acceptable Qira'at
Regarding the requirements of gira'at, that there are several conditions that have been set
by the scholars regarding the validity of the gira'at can be accepted. In this case Manna Al-Qathan
has mentioned in his book Mabahist Fii Uluum Al-Qur'an that there are several conditions for
gira'at to be accepted legally. Among these conditions are:

1. Qira'at must be in accordance with the rules of Arabic, such as in terms of fluency, which is
seen in terms of Nahwu and also fluency in Arabic, because whether or not a gira'at is accepted
is based on its sanad and not on opinion.

2. Qira'at must be in accordance with the Uthmani Rasm, which is paying attention to the writing
of letters and sentences that remain in accordance with the Qur'an written during the time of
Uthman bin Affan (Asnawi, 2024). However, if there is a slight difference, then the qgira'at is
still acceptable. Because the Companions had struggled in writing the Mushaf Al-Qur'an
according to their knowledge of gira'at. For example, as found in Surah Al-Fatihah in the
sentence
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(6-6 :1/Aaslall ) f 1 ALl Sl 2l Gadl)
In this verse, in the word (3:\)193\) there is a letter replaced by sin (c+). Another example is as in
the sentence $)4-4: 1/4xall( ¢ ¢ S a5 s in this verse there is a difference in writing (k) by
making Alif in the sentence, so it becomes (<lk).

3. Qira'at must fulfill the validity of a continuous and Mutawattir sanad. Because qgira'at is a
chain of Sunnah that determines the validity of its sanad in Riwayat. And many Arabs at that
time denied the readings contained in the qira'at of the Qur'an. Because they considered it
something that deviated from their analogy, or because it was weak in language. But despite
this, the Imams of Qurra' did not disavow any of them.

2. Terms Used in the Science of Qira'at
It should be noted that in the science of Qira'at there are four terms that are always used
by Qira'at scholars, including: the terms Qira'ah, Riwayat, Tariq and Wajh. The scholars of Qira'at
use these four terms to indicate certain meanings. The meaning of these four terms will be
explained below:
a. Qira’ah

The position of an Imam of Qira'at in the Science of Qira'at, can be aligned with the
position of the Imams of the Madzhab in the science of Figh, because if you look at the period
of birth and also the period of life between the Imams of Qurra' and the Imams of the Figh
Madzhab, that is a little bit coincided with the Imams of the Madzhab (Syarnubi.S.,
Syarifuddin, A., &Sukirman, 2023). Regarding the Imams of Qurra’, there were actually many
Imams of Qira'at that existed at that time, but what was well known at that time was the so-
called Imam seven, because there were seven Imams and it was also called Qira'at Sab'ah. In
addition, ten Imams were also known at that time and were called the Imams of Qira'at
'Asyarah and some were known as the Fourteen Imams because there were fourteen of them.
However, in reality, the Imams of Qira'at were many more than seven, ten or fourteen.

At first the experts of gira'at were very much, but one of the reasons that there were
seven imams of giraat was because in the third century hijri Ibn Mujahid compiled a very
legendary book entitled As-Sab'atu Fii Al-Qira'at or Seven in Qira'at. In the book explains and
discusses the collection of gira'at from the seven Qira'at scholars who are considered the
strongest history and have represented 7 centers of Islamic civilization. The names of the
Qiraat Imams include: Imam Nafi' who came from Medina, Imam Ibn Kathir from Mecca,
Imam Ashim from Kufa, Imam Hamzah from Kufa, Imam Al-Kisa'l and Kufa, Imam Abu Amr
from Bashrah, and the last is Imam Ibn Amir who came from Sham (Mujahid, 2009).

There are additional 3 Imams Qurra' which include Imam Abu Ja'far from Medina,
Imam Ya'qub from Bashrah and Imam Khalaf 'Asyar who came from Kufa. This opinion was
added by Ibn Jazari in his book entitled: “An-Nasyr Fii Al-Qiraa'at Al-'Asyr” (Asnawi, 2024)
Therefore, when the recitation of the Qur'an is sourced and rests through the seven scholars
mentioned above, the scholars agree by calling it the term Qira'ah, for example Qira'ah Nafi,
Qira'ah Ibn Kathir and so on.

b. History

History is any recitation that is attributed or attributed to one of the narrators who
took directly from the Imams of Qira'at (Sharnubi, 2022). So the term qira'at is also used to
mention the type of recitation of the Qur'an that is attributed to the scholars of the gira'at, but
not to the seven or ten Imams of the Qurra', but rather attributed to one of his students of the
Imams of the Qurra'.

Ibn Mujahid and Ibn al-Jazari have mentioned that for each of the Qurra' imams only
two are mentioned. So the narrators of the seven gira'ats totaled 14 and the narrators of the
other three totaled six. So the number of narrators of the ten imams of qgira'at is 20 people, so
the total is 10 gira'at with 20 narrations (Syarnubi, 2016) When someone mentions a recitation
of the Qur'an, it is required to mention the history and gira'at. For example, what is used by
Muslims in the world today and also in Indonesia in general by using the History of Imam
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Hafsh from Qira'at Ashim or usually often mentioned as the History of Hafsh 'An Qira'atu
Imam 'ashim.
Tariq

Tariq means path or way. The meaning is a series of sanads that end in a narrator from
Imam Qira'at, namely the person who takes from the narrator down to him, or the recitation
of the Qur'an which is attributed to one who takes gira'at from a narrator who is seven, ten or
fourteen (Nasution, 2023). For example, Tariq Al-Arzaq from Warsy, Tariq Abu Rabi'ah from
Al-Bazzy and Tariq Ubaid Ibn As-Shabah from Hafsh, or in other examples it can be
mentioned Qiraat Nafi Riwayat Warsy from Tariq Al-Arzaq or Qiraat Imam Ashim, History
Hafs and Shubah from Tariq Syatibiyyah and so on.

. Wajh

he last term that is often used in the science of qgira'at is Wajh. Wajh means variety or
version. What is meant is that if there are differences or khilafiyah in all the forms narrated by
a particular reciter, then everything attributed to that reciter is saheeh (Syarnubi, &ahiroh,
2024). . The difference in wajh arises because of differences in thariq, so in a sense Wajh is the
Qur'anic gira'at attributed to one reader of the Qur'an based on his choice of a particular gira'at
version (Sharnubi, 2023).

From the explanations of the terms above, it can be concluded that the recitation
attributed to an imam is called gira'ah, the recitation that quotes the narration from the imam
directly is called Riwayat, and the recitation attributed to one of those who narrated a
recitation from one of the narrators is called thariq, and finally, if there are differences that
occur in the Riwayat of an imam, then this is called Wajh.

3. Definition of Farsy Hur.zuf and its Divisions

farsy huruf in language is divided into two words. The first is the word farsy which means

scattered and spread out, while the word Al-Huruf means a way of reading or Al-Qira'ah
(Sharnubi, 2020). So the meaning of farsy huruf is a way of reading a recitation or harf in the

Qur'an according to the places taught by the Imams of Qira'at. Therefore, one of the names of
farsy huruf is because the way of reading the recitation is scattered, scattered and spread in its
place, namely in the letters and verses in the Qur'an. Or it can also be called, that farsy huruf is a
special rule of how to read a word or sentence that is in every verse in the letters of the Qur'an
Some special rules regarding farsy huruf contained in the science of gira'at, among others:

a.

Rule of Imalah. Imalah in language is a Masdar form taken from the root word “J«” which
means leaning or tilting. As for the definition of imalah in terms of mentioning the harakat
fathah towards kasrah like alif leaning towards the letter with the sound of yaa (Khaliwaih,
1878). Imalah is divided into two, namely: imalah shugra and imalah kubra (Nasution, 2023).
Isymam Rule. The word isymam is a Masdar isim which is rooted from the word & which
means kissing. As for the term that the word isymam has the meaning of combining two lips
forward (dimonong / pouting) after giving a sign of sukun on the letter without being
accompanied by sound. This aims to show the presence of the dhammah harakat even
though the sound is not shown (Ash-Shafi'i, 2000).

Shillah Miim Jama' rule. Mim jama' is the letter mim which shows the dhamir mudzakkar
such as (aSudil - agile - oSile - agl - ag3) and others (Nasution, 2023).

Nag]l rules. Naqgl is a way of reading by moving the hamzah letter to the letter with the
previous syllable and the letter with the syllable is not included in the mad letter, then the
hamzah letter is removed.

The rule of tashil. In language, tashil means lightness, ease or an attempt to simplify the
sound of the second ghath'i hamzah. For example (sill «»¢i3l) and there are many more
examples of tashil in the Qur'an in accordance with each qgira'at.

Saktah rules. Saktah is cutting the sound or pausing for a moment the size of two harakat
when reading a verse without breathing and continuing the reading afterwards. Saktah is
divided into two parts, namely saktah on hamzah letters and saktah on other than hamzah
letters, which means that there are several ways to read saktah in predetermined sentences.
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Mad rule. The definition of mad in language is additional or long. As for mad in terms of
terms is extending the beat of the sound on one of the mad letters or on the layin letter. This
means extending the sound beyond the original mad when the mad letter or layin letter
meets a hamzah or sukun letter.

Qashr rule. Qashr means extending the sound in accordance with the original mad ruling
without any additional length, i.e. determining the length of the mad letter or layin letter
without any additional length.

The rule of ha kinayah. Ha Kinayah or according to Qira'at experts is usually called Ha
Dhamir which shows one of the mudzakkar ghoib for men (Muhaisin, 2005).

The rule of ya idzafah. The meaning of Ya Idzafah is the mutakallim ya where the ya is
located on the isim word after it for example: A, after a fiil word like : s, and after a
letter word such as : .

Variety of Qira'at in Surah Al-Fatihah (Qira'at 'Asyrah Shughra and Asyrah Kubra)

In studying the science of gira'at, it is necessary to know that there are 10 gira'at that are

mutawatir up to the Prophet Muhammad as previously explained. However, in understanding

these 10 gira'at there are two terms that are commonly used, including qgira'at 'asyrah shughra

and qira'at 'asyrah kubra. As for the explanation will be explained below:

a.

Qira’at 'Asyrah Shughra

Qira'at 'Asyrah Shughra is an ushul qgira'at that summarizes the way of reading the
Qur'an from the ten imams of qgira'at with each of the imams of gira'at having 2 famous imam
rawi (Syarnubi, 2019a). This brings the total number of imam narrators of the 10 gira'ats to
20. Qira'at 'Asyrah Shughra is a combination of the ushul gira'at of seven gira'at imams
found in the book of matan “Hirzul Amaniy Wa Wajhu Tahaniy” written by Imam Ash-
Syathibi, then found in the book “At-Taisiir Fii Al-Qiraa'aat As-Sab'i” written by Abu Amru
Ad-Dani.

As for the ushul gira'at for the third one which is used as a completion to become 10
qgira'at, it is taken from the book “Ad-Durrah Al-Mudhiyyah” written by Imam Ibn Al-Jazari
and has also been written in another book with the title of the book is “Tahbiiru At-Taisiir
Fii Qira'ati Al-'Asyr” which is also a book authored by Imam Ibn Al-Jazari. As for the thariq
or path of Qira'at 'Asyrah Shughra, it only has twenty thatiq (Al-Maidani, 2023).

Qira’at 'Asyrah Kubra

Qira'at 'Asyrah Kubra is an ushul qgira'at that summarizes the way of reading the
Qur'an from the ten imams of qgira'at with each of the imams of gira'at having 2 famous imam
rawi. So that the total number of imams from the 10 qgira'at is 20 narrations(Syarnubi, S,.
Efriani, A., Pranita, S., Zulhijra, Z., Anggara, B., Alimron, A., ... & Rohmadi, 2024). Ushul
gira’at The Qira'at that summarizes the recitation of the Qur'an by the ten Imams of Qira'at
was compiled by Imam Ibn Al-Jazari in his book entitled “An-Nasyr Fii Qiraa'aat Al-'Asyr”
with a number of volumes. Then the book has also been summarized by him.

The name of the book that summarizes “An-Nasyr Fii Qiraa'aat Al-'Asyr” is formed
into a nadzham called “Toyyibatu An-Nasyr”. These books explain that each of the imam
rawi has an imam thariq (imams who narrate from the imam rawi). The number of tharigs
in Qira'at 'Asyrah Kubra amounts to about a thousand thariqgs (Al-Maidani, 2023).

As for Surah Al-Fatihah, this study will explain the ways of reciting Surah Al-Fatihah
with various qira'ats, especially in the version of the ten mutawattir gira'ats, namely Surah
Al-Fatihah with the following (Qira'at 'Asyrah Shughra and Qira'at 'Asyrah Kubra):

a. First, lafazh basmalah
el ped 3 Al oLy
In this verse Bismillahirrahmanirrahim, all Qurra', whether the seven imams
(qurra' sab'ah) or the ten imams (qurra' Asyrah), all agree and there is no difference in
reading. There is only a difference of opinion as to whether this lafadz is part of Surah Al-
Fatihah or not (Saefulloh, 2024).
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b. Second, lafazh : ;
{ el S5 & Sasy

In this lafadz as the opinion on the basmalah lafadz, that all quraa' both the seven and
the ten in gira'at 'asyrah shughra agreed and there is no difference in reading it (Jawi, 2023).
Except for the 'asyrah kubra gira'at, which adds ha sakt to the phrase Al-'Alamiin so that
the reading becomes ikl &5 & 34l € and this reading is the gira'at of Imam Ya'qub with
his two narrators, Imam Ruwais and Imam Rouh.

Then at the time of waqf in the verse (ilxl there are three wajh in the recitation of Mad
'Aridh Li As-Sukuun, and this applies to the end of every similar recitation, namely with
isyba' (lengthened by six harakat), tawashut (lengthened by the middle of four harakat),
and the last is qashr (length of only two harakat).

c. Third, lafazh :
(E30 pa50)
In this lafazh, all qurra' whether the seven or the ten are all the same and there is
no khilaf when it stops at the end of the verse (Saefulloh, 2024). Because at the end of this
verse ends using the harakat kasrah. So in this case there are two ways of reading it, namely
with iskan and roum. Iskan is a way of reading by diwaqf kana or stopping with a sukun
as read in general. While raum is by sounding the harakat about 2/3 with the estimation

that it is only heard by people close to the reader.

d. Fourth, Verse :
{ G o5 oy

In this verse there are differences in reading, namely in the lafazh <l namely Imam
Ashim, Imam Al-Kisai, Imam Ya'qub and Khalaf Asyir narrated the lafazh with itsbat alif
after the letter miim, so that the lafazh is read with a length of two harakat, usually in the
Middle Eastern mushaf it is marked with a small alif letter and for the writing is the same
as what has been written in this verse above (Saefulloh, 2024).

As for those who read short on lafzh maliki are those qurra’ who narrate the reading
with hadzf Alif so that it is read short, which is about one harakat only. So it becomes j<ll
G a5 ¢ And among the qurra' who read thus are : Imam Nafi's recitation, Imam Qolun's
recitation, Imam Ibn Kathir's recitation with both narrators, Imam Abu Amr's recitation
with both narrators, Imam Ibn Amir's recitation with both narrators, Imam Hamzah's
recitation with both narrators and Imam Abu Ja'far's recitation with both narrators (Al-
Maidani, 2023).

As for the gira'at of Imam Abu Amr narrated by Imam As-Susi has a different way of
reading, namely reading with idgham Kabir at the end of the verse “arrahmaanirrahiim”
directly inserted into the verse after “malikiyaumiddin” which uses hadzf alif. So the
reading becomes )oill 5 dlais 3 330 € . As for the gira'at of asyrah kubra, the narration
of Ad-Duri reads the same as the narration of Imam As-Susi. Likewise, the gira'at of Imam
Ya'qub with both narrators, in gira'at asyrah kubra reads with idgham Kabir, just like the
gira'at of Imam Abu Amr with the History of As-Susi. The only difference is that if As-
Susi's History is with hadzf alif, and if the qgira'at of Imam Ya'qub with both narrators is
with itsbat alif but the way of reading is entered from the verse “arrahmaanirrahiim” into
the verse “malikiyaumiddin”. So that the reading becomes : )3 3 <llaia 3l 350 ¢, (Al-
Maidani, 2023)

e. Kelima, Verse: N

¢ a9 5 a3

In this verse, there is no disagreement among the seven imams of gira'at or the ten

imams of gira'at (Saefulloh, 2024). In addition, they have all agreed that when waqf, using
letters with a dhammah character. In addition to wajh iskan and raum, it is also permissible

to use wajh isyam mugqarin (only hinting at the harakat dhammah by moving the lips
forward) (Saefulloh, 2024). Therefore, in total there are seven wajhs, namely isyba' (6
characters) and iskan, tawassuth (4 characters) and iskan, qasr (read 2 characters) and
iskan, isyba' (6 characters) and isymam, tawassuth (4 characters) and isymam, qasr (read 2
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characters) and isymam and qasr (read 2 characters) and roum. These seven wajhs are
khilaf ja'iz, so it is not necessary to practice all of them and only one of them is sufficient.
f. Sixth, Verse: )
§ AL T pall Uaaly

In this verse, the imams of gira'at differ in the narration of the lafazh Liyall, That is
in the letter shad (Jawi, 2023). As for those gira'at imams who read it still using the letter
shad as usual, among others: Imam Nafi' with his two narrators, Imam Ibn Kathir's History
of Imam Al-Bazzi, Imam Abu Amr with his two narrators, Imam Ibn Amir with his two
narrators, Imam Ashim with his two narrators, Imam Al-Kisa'l with his two narrators,
Imam Abu Ja'far with his two narrators, Imam Rouh's History of Imam Ya'qub's gira'at and
the last is Imam Khalaf Asyir with his two narrators (Saefulloh, 2024).

In addition, there are some other qurra' who read by replacing the letter shaad with
the letter shin in the word L/l Those who narrated this reading include: Imam Nafi's
recitation and Imam Qunbul's recitation and Imam Ya'qub's recitation and Imam Ruwais'
recitation. So the verse reads: Jaiiiall Ll 52l Gaa) €,

As for how to read the next lafazh L) 3iall can be read using zay isymam. This reading
was narrated by Imam Hamzah with both narrators being Imam Khalaf and Imam Khallad.
In his recitation, Imam Hamzah and his two narrators recited with isymam sauti, which is
mixing the letter shaad with the letter zay. So that it gives birth to a new letter that is called
pure shaad even though it is not and is not called pure zay (Al-Qhadi, 2021). However, it
is more inclined and more dominant to approach the letter shaad which resembles zhaad
(&) by ordinary people.

g. Seventh, Verse : ) ) )
e ollall V3 agle plaiall b aelle Cudl (A Ll yua)

In this verse, some qurra' read it as written above. Among the qurra’ who read this
way are the gira'at of Imam Nafi with both narrators, the gira'at of Imam Abu Amr with
both narrators, the gira'at of Imam Ibn Amir with both narrators, the gira'at of Imam Ashim
with both narrators, the gira'at of Imam Al-kisa'l with both narrators and the gira'at of
Imam Khalaf Asyir with both narrators (Jawi, 2023).

The next difference in reading in this verse is by reading pure shaad in the word
Liya and by reading shillah mim jama' in the word 2l so that the reading changes to
}44—\1: Then the reading is : ) ) )

Jolial ¥ 5aglle cuplabal et sagle el Gl bl ea

This recitation was narrated by several Imams including the recitation of Imam Nafi
with the narration of Imam Qolun, the recitation of Imam Ibn Kathir with the narration of
Imam Al-Bazzi and the recitation of Imam Abu Ja'far with both narrators (Jawi, 2023). The
next difference in this verse is the reading of pure shaad in the phrase 1 = and the reading
of sukun in miim jama' and making the dhammah harakat on the letter ha in the word
Alaihim so that it becomes aéile. Then the reading is : )

e ollall Vs ale Cplaial e b aple cuadl (A L yua)

As for those who narrate about the reading, namely the gira'at of Imam Hamzah
with the History of Imam Khollad and the qgira'at of Imam Ya'qub with the History of Imam
Rouh. The difference in the next recitation found in this verse is to read pure shaad in lafazh
L)y and read sukun in miim jama' and make the harakat dhammah on the letter ha in the
word Alaihim so that it becomes #3& and add the letter ha sakt at the end of the word
waladdhaaalliin, then the recitation becomes %l Y3, The reading is ;e Gl bl
Aalal V5 aile opaiall 2% aile o . as for those who read this is the gira'at of Imam Ya'qub
with the History of Imam Rouh and this is part of the gira'at asyrah kubra.

The next difference in reading contained in this verse is that the letter shaad in the
verse Ll is read using the letter shin so that it becomes Lo« and reads shillah mim
jama' in the word alaihim so that it becomes 33, Then the reading becomes : EBAEW
Sl V5 sagile plmiall 2% il Gl The one who reads this way is the gira'at of Imam
Ibn Kathir with the History of Imam Qunbul (Saefulloh, 2024). The next difference in
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reading contained in this verse is that the letter shaad in the verse k! is read using the
letter shin so that it becomes L3+ and reads the sukun in mim jama' and makes the
dhammah harakat on the letter ha in the word alaihim, so that it becomes #&. Then the
reading is : ) )
g Cllial) ¥ aaile Copladall e adile Gl Gl Ly

Among the Imams who read like this is in the gira'at of Imam Ya'qub with the
narration of Imam Ruwais. The next difference in reading contained in this verse is that the
letter shaad in the verse bl = is read using the letter shin so that it becomes 1l = and reads
sukun in mim jama' and makes the harakat dhammah on the letter ha in the word alaihim,
so that it becomes & and adds the letter ha sakt at the end of the word waladdhaaalliin,
then the reading becomes llall Y5, So that the recitation will read : P aile Cuall Gl Lol e
Al ¥ aile 3iaiall ji& (. This reading is both narrated in the gira'at of Imam Ya'qub
and the history of Imam Ruwais, and what makes the difference between the two is that at
the end of the verse is added with ha sakt and this is included in the gira'at asyrah kubra.

The next way of reading is by making the reading on the letter shiin in the word
L)y read with zay isymam or isymam sauti so that it becomes L3 and reading sukun on
mim jama' and making the dhammah harakat on the letter ha in the word alaihim, so that
it becomes aéile. Then the reading contained in this verse is read as : )

feoaflial Vg aple Coplaball e % aadle Cualdl Gl b5y

The one who narrated this recitation is the gira'at of Imam Hamzah with the
narration of Imam Khalaf. These are some of the ways of reciting Surah Al-Fatihah with
the ten gira'ats of asyrah shughra and asyrah kubra which are included in the mutawatir
gira'ats.

CONCLUSION

The variety of gira'at contained in the Qur'an is not the result of one's ijtihad in determining
the type of reading in the Qur'an, but must be based on and based on following the sanad and history
directly connected to the Prophet Muhammad SAW. because qira'at is a discipline of science that is
alone. As for the gira'at asyrah shughra and gira'at asyrah kubra in Surah Al-Fatihah, that there are
differences in almost all verses in Surah Al-Fatihah according to the gira'at and history respectively.
As for the qgira'at asyrah shughra is a gira'at that there are ten imams qurra' and each imam imam
qurra' has two narrators, and each of these narrators has one thariq (path) which is commonly called
the path of shathibiyyah, so that the total history and path is twenty history and twenty thariq (path).
While what is meant by qgira'at asyrah kubra is gira'at which is attributed to ten imams qurra’ which
in each imam qira'at has two narrators, in addition to each History has fifty thariq, so the total is
twenty History and a thousand thariq (paths).
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